and the fire are not seen," writes Coward, "it takes an act of imagination to connect what is happening inside the closed casket and high-tech furnace with the reintegration of the person's body/soul with the divine cosmos through the bright fire of the god Agni. The ritual loses some of its immediate symbolic power to interpret death as moving from the transience of the body to the unity of all creation in the Divine." Kim Knott reminds us of the new demands made on the Hindu tradition in Britain by youths requmng English-medium instructional materials, leadership opportunities, ethical engagement and more public responsibilities for women.
The journey of South Asian religious traditions in the United States, Canada and Britain, while historically young, is of tremendous significance, not only for these countries, but also for the development of Book Reviews 49 these religions in the old country. In an era of globalization, change and transformation in the diaspora will eventually affect the meaning and practice in their places of origin. The direction of influence will not only flow from the old to the new. In this work, a group of distinguished scholars have commenced the work of noting the historical landmarks in this journey and of identifying and commenting on the issues which are and which will grow in significance . as the journey continues. With this work, we will hopefully see more attention given to the study of South Asian traditions in their western homes along with the more traditional courses devoted to textual and doctrinal developments in Asia. Hudson is acutely and expertly aware throughout of the ways in which Tamil culture, language and religion shaped the particular kind of Christian identity. As he states in the preface, certain traditional questions came to life for the first Protestant converts in Tamil Nadu: "To what had they converted when German Pietist Lutherans baptized them in the Danish colony of Tranquebar? Was it a style of living that prescribed certain foods and certain modes of social behaviour, as was true for the Muslims of India, or was it something else? What did it mean to follow the command, 'Love you neighbor as yourself, and who was to decide?" (p. x) Since Hudson is wellversed in Tamil studies, he brings a sophisticated and multi-faceted sensitivity to the material, highlighting the different representations of religion and culture put forward by Christian and Hindu, Indian and foreigner, alike. (AD 304 to 1996) is an important beginning of such a review, much more work remains to be done by Hindu scholars.
Anantanand
What do we learn from Hudson's book that is particularly pertinent to HinduChristian studies? In part, it confirms the expected. Conversion may be a personal choice in many cases, but it is not a private event. Whole communities' opinions and values come into play, and of course both the Vaisnava and Saiva traditions, and Christian churches, are complex institutions which command people's allegiances in differing ways on differing explicit and implicit levels. Perhaps Hudson's greatest service is to remind us that there was no golden age or entirely wicked epoch of conversions, and that the past does not differ entirely from the present. Today's controversies have a long history in which both Indians and Europeans have participated vigorously. 
THE HISTORY of the encounter between
Christianity and Hinduism is a fascinating yet frustrating project due to the complexity of both religious traditions· and their respective histories. Chaturvedi Badrinath, a Hindu philosopher and thinker, offers in this book . a penetrating analysis of this encounter, which both broadens and deepens our understandings of both traditions. Since his analysis takes Jesus and Dharma as its operative categories, the book opens by stating, "For me, Jesus Christ is the perfect embodiment of dharma." (p.1). Badrinath offers a way to understand what dharma stands for by looking at its three attributes: prabhava, dharana and a-himsa. Thus dharma is that which is nurturing life, supporting all living beings, and securing freedom from violence. Given such a view of dharma, the author goes on to claim that the encounter between Christianity and Hinduism in India is the interaction between "a deep sense of Hindu reverence for Jesus" and "an equally deep rejection of missionary arrogance." (pJ). The rest of the book is the unfolding or unpacking of this claim.
The author begins with a very brief summary of Christianity. He acknowledges that the abstract view of Christianity he offers is not an invitation to forget neither the manifestation of Christian faith in social practice, nor that the ideas of Christianity are dependent on the relationship between church and state. This means that "Christianity is the history of the Church." (p.7). Then follows an examination of the encounter between the Syrian Orthodox tradition and the Dharmic communities of India, and the meeting of Catholicism and Hinduism. The author finds that the. Syrian Orthodox tradition in India has more successfully accommodated itself into the Dharmic ordering of life in India than any of the other Christian traditions in India. The next three chapters deal specifically with the encounter between Protestant Christianity and the Dharmic communities. They outline two types of Christianity, viz., an abusive Christianity that tragically fails to understand the Hindu mind and life, and a sympathetic Christianity that, in spite of its good intentions, fails to grasp the core of what it means to live in a Dharmic society. Badrinath highlights some of the failures of Christianity in dealing with matters such as caste and image worship. He also exposes both the problems and complexities in attempts at self-governance of the Christian church in India and the processes of indigenisation of the Christian faith within the Indian and Dharmic setting.
While the earlier chapters focussed attention on what Western missionaries in India thought and wrote, the seventh chapter shifts attention to Indian Christian theologians of the 19 th and 20 th centuries who attempted to interpret' Christianity in Hindu terms. The theologians considered in this chapter include Goreh, Chenchiah, M. Thomas, Raimon Panikkar and Paulos Mar Gregorios. From this Badrinath concludes that: "Christianity would mean little to India unless expressed in Dharmic idiom; but that idiom is so alien to the temper of historical Christianity, and so indefinite in itself, that its use is best calculated to neutralise whatever is distinctive in Christianity." (p.lIO). In the following chapter, the author
